










between different couples. The remarkable erotic energy, fluidity and virtuosity
thrilled the audience. Sitting amongst a packed audience Epeli Hau‘ofa nodded
with approving relish.4

Choreographer Allan Alo. Photograph by Ann Tarte. Image courtesy of Oceania Centre for Arts and Culture.

Figure 7: Oceania Dance Company performing Fenua, September 2006

So we see in these two contexts the embodied materialisation of two contending
visions, one in Brisbane framed by ‘Asia-Pacific’ and the other in Suva by
‘Oceania’. The contrast suggests how rival regional frames can influence how
works of art are created, seen and interpreted. It also reveals significant
differences between the two contexts. In the first Australia assumes a strong
and well-resourced authority, even responsibility, to bring together art from
the Asian and Pacific regions, including Australia and New Zealand. Whether
the sequence of the Asia-Pacific Triennials has also catalysed significant
exchanges or collaborations between Asian and Pacific artists beyond their
congregation every three years is a question that might be asked and further
researched. In the more modest circumstances of Suva, regional relations were
rather constructed between Oceanic peoples, without Australian curatorial
mediation or funding, and the stress was firmly on collaboration and mutual
exchange.
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Narrative Threads in a World of Texts
But you might ask how do such aesthetic performances by Pacific people relate
to Connell’s arguments in Southern Theory? Clearly performative utterances in
silken threads and sinuous bodies in dance cannot engage in the ‘sustained
argument and systematic critique’ nor the ‘communication of complex social
knowledge across planetary distances’ (xii), which for Connell is the hallmark
of social theory. I am, of course, not suggesting that such artifacts or performances
are akin to scholarly texts nor that they are aspiring to articulate meta-narratives
of global relevance, as do some social theories. Yet ideas about what it is to be
human and what ‘culture’ or ‘the social’ means in a post (or neo?) colonial and
globalised world were surely subtexts of these materialisations.5  Moreover,
such vivid examples of artistic creativity reaffirm what Connell’s text highlights,
that being ‘peripheral’ does not entail passivity or powerlessness and that material
poverty sometimes co-exists with cultural vibrancy and intellectual élan.
Moreover, in witnessing these visual arts and performances in both Brisbane
and Suva, I learnt from artists and audiences engaged in passionate and
self-conscious reflection, perhaps in languages that are accessible more widely
than those of scholars like us who are most at home in a world of texts.

 

Margaret Jolly is Professor and Head of the Gender Relations Centre in the Research
School of Pacific and Asian Studies. She has published extensively on gender and
sexuality in the Pacific and her research is particularly focused on visual arts and
literature. Her next book examines race, gender and sexuality in feature and
documentary films about the Pacific.
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Notes
1 This downplays the wealth of oral, visual and embodied knowledge as cumulative rather than critical
and reflexive, oddly denigrating both non-literate cultures and the importance of such modes of knowing
in audio-visual and global electronic media.
2  Given that Fiji has not even embraced multiculturalism this move towards mixing seems both
provocative and optimistic. One of the extraordinary features of Fiji’s colonial history has been the
ideological suppression of the realities of mixing between peoples: Europeans and Fijians, Chinese and
Fijians, even Indians and Fijians. But perhaps in his prophetic way by plotting mixtures of the
imagination, minglings in the domain of beautiful things, Hau’ofa may also be advancing the prospect
of a mixing of peoples in Fiji, a transculturalism which goes further than any multiculturalism imagined
to date.
3 Fa’afafine means ‘acting like a woman’ in Samoan and refers to gender liminal persons born men but
acting as women. It parallels Tongan faka’leiti analysed by Besnier.
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4 This paragraph repeats a paragraph in my Introduction to a volume on Oceanic masculinities, where
this is told in another context (Jolly ‘Moving Masculinities’).
5  Both Thomas (‘Our History’) and Jeffries (‘Texts and Textiles’) read these textiles as texts, narrating
cultural histories and propounding identifications through threads of narrative. Jeffries (‘Texts and
Textiles’, 180) notes that text and textile alike derive from the Latin texere, to weave. See Jolly, ‘Of the
Same Cloth’, for a critical consideration.
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Book culture without books?
The Book is Dead (Long Live the Book)
By Sherman Young
University of New South Wales Press, 192pp, $29.95, 2007.
ISBN 978-0-86840-804-0
 
Reviewed by David Carter

It seems appropriate to be writing this in Tokyo where a recent bestseller list
showed that five of the year’s most successful novels, including the top three,
were first written to be read on mobile phones before being republished in book
form. One has already gone to film. Written in screen-size chunks and chapters
that can be finished in the time it takes to go from one Tokyo metro station to
the next, their success has provoked a predictable division of opinion: they’re
symptomatic of the death of real reading among the young or they’re the very
thing most likely to promote reading among those who might otherwise have
little interest in books. ‘The book is dead; long live the book’ indeed.

Sherman Young is not in the least afraid of the irony of writing a book about
the death of the book. And as his argument shows along its course, it’s only an
irony if you don’t get the point: the point, in this case, being just where we are
in the intersecting histories of publishing, communication and entertainment
technologies and their markets. The book explains its own logic for existing as
a book but also the limitations of appearing in this form (and as that rare thing,
an Australian trade hardback). So there’s a logic, too, in the book’s closing
invitation to join the author and his readers in continuing the debate on the
accompanying website (www.thebookisdead.com).

Although many of its arguments are familiar from the genre in both its utopian
and dystopian forms, Young’s book is not another death-of-the-book book. And
despite his enthusiasm for much of what digital media can do, neither is it another
techno-liberation treatise. It argues against the book as object so as to make an
even stronger case for the book as a ‘machine for reading’, an ‘ideas machine’.
It is unapologetic, but not nostalgic, about asserting a values discourse in favour
of the cultural significance of what books do or should do or once did in
sustaining ‘the human conversation’ through what Young calls ‘book culture’.

The book’s thesis can be put simply: in order to save the book, the book must
be killed off. In other words, in order to save and reinvigorate the valuable
things about writing and reading that books (some books) have traditionally
sustained, the fixation with the book as physical object, with the bound codex
of ink on paper, must be left behind. ‘By killing the physical object of the book,
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you breathe new life into the book itself’ (102); ‘the way to save the book is to
kill the object, and replace it’ (127).

In many ways this is a simple argument. What makes it more complex is the
deep anchorage of the pre-conceptions it must overcome; and the need to steer
a clear line between digital optimism and bookish pessimism, between click and
clique. Young has a workable knowledge of both publishing and digital media
and a serious enthusiasm for what both can do, a combination pretty rare in the
death-of-the-book debate but probably much less so in the real world. And
central to the argument is that we do away with the opposition between books
and digital forms to begin with.

Young’s starting point is the assertion that printed books no longer sit at the
centre of our culture and that book reading seems to be in terminal decline. Yes,
more books are being published, books are more readily available, and book
sales are up. But compared to the range of other media, books are marginal to
what shapes the culture. And in any case the majority of books being published
‘are more “anti-book” than book’ (more on that distinction later). ‘Take away
the ghost-written sports autobiographies, ignore the celebrity cookbooks and
cynical movie tie-ins. Bin the self-help books and the cash register stocking
fillers. What’s left? Not a lot.’ (6-7). Although absolute sums for book purchases
look impressive, take out the educational market and the stocking fillers and
the figures don’t look half so flash. And even if they were, a large proportion
of the books sold today ‘are not meant to be read’ (52). Publishers are no longer
interested in moving ideas into the public realm, only moving objects into the
marketplace (they happen to be printed book objects). The economics of the
publishing and bookselling sectors today make this almost inevitable as long as
the book object (its printing, binding, shipping and storage) remains the central
focus of the industry.

If this sounds like the familiar decline-from-the-golden-age-of-book-culture
narrative, what’s original about Young’s argument is that it resists reading the
decline of the book as we know it as the end of civilisation as we know it (well,
it might be the end of parts of civilisation as we know it, but it’s more about
transformation than general decline).

On the one hand, he’s able to survey the wide range of digital technologies to
draw lessons for the future of the book. There are things that the internet, blogs,
wikis, and the rest are very good at doing—providing continuous updates,
creating new forms of ‘public writing’ for new (kinds of) writers, offering instant
and cumulative interactive texts. But there have also been plenty of digital dead
ends, and there are things the new media doesn’t do well at all.

On the other hand, there are things books do well. Young defines in order to
defend just what it is about books or ‘book culture’ that is valuable. Thus while
the book as an object is dead, ‘its place in the cultural milieu is essential and
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must be protected’ (20). A blog is not a book—not better or worse, just a different
kind of medium, allowing or demanding different kinds of writing and reading
capacities.

If what makes the internet so powerful is speed, timeliness and the
‘democratisation’ of production, books are essentially about slowing down time
and establishing authority. Writing books, whatever the genre, is hard work.
It takes time and research. ‘Ultimately, books are about time; about slowing
things down and forcing readers to slow down with them.’ (41)

The process of writing (or more to the point, of reading, thinking and
writing) is the journey that must be made to reach the destination.
Authority does not come from merely having an idea. Authority, in book
culture, is bestowed on someone because they have authored something.

... Books are creative acts whose only constraints are imposed by the
author. As such, they are a retreat to the slow; to the thoughtful and
reflective in an otherwise frenetic world. (82)

And yes, for this process to keep happening we still need publishers. Editors
turn raw ideas and rough texts into books, which turn writers into authors (104).
Publishers provide a kind of validation different from the forms of validation
opening up in the new media.

But none of this makes the physical printed book object a necessity (indeed, the
qualities that editing can bring to books, Young suggests, are largely missing
from contemporary book publishing). The limitations of the book object in the
context of present markets and technologies can only impede the reinvigoration
of ‘book culture’. Although printed books will not disappear—Young offers a
very clear-eyed account of the survival and ‘re-purposing’ of older technologies
alongside the transformative power of the new—the future for books is an
e-future in publishing, archiving, distribution and bookselling.

Book history as a discipline is not Young’s major strength, less so than media
history. The claim that publishers are no longer interested in ideas only in moving
objects is the kind of over-statement loose enough to be more than a bit true
and more than a bit misleading at the same time. While exceptions are
acknowledged, it scarcely stands up as good history, as a substantial account of
structural changes in publishing, bookselling, or reading. Nor can it account for
the new kinds of life book culture keeps finding. Young is uncertain about
whether it was ever all that different, whether or not most books were always
‘anti-books’, whether or not the mythical golden age was mythical, and just
when the big change in publishing culture and reading habits occurred, twenty,
fifty, or perhaps a hundred years back. These are constitutively difficult
questions—there’s never a moment in the modern history of publishing when
it wasn’t primarily commercial—and the opposition between ‘culture’ and
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‘commerce’ is probably the least helpful way of attempting to answer them. In
a different kind of book, the more sweeping claims about publishing made here
would probably risk collapsing the argument. But if we read the broad history
as being less about galloping commercialism than the changing place of the
printed book within a rapidly expanding range of alternative forms of
entertainment, information-provision and intellectual enquiry, and if we’re
prepared to go with book’s polemical, accessible, provocative style, then, for
the sake of the larger argument, I’m happy to let the generalisations pass (and
to promise myself to slow down with the book’s arguments at another time).

Similarly it would be easy to challenge Young’s definition of ‘book culture’,
relying as it does on defining the majority of books published today (and perhaps
always) as ‘anti-books’. Real books are the ones that contribute to the
conversations about how we live, to ideas, values, debate. Personally I’d want
to make an argument about the way that the self-help, travel, cuisine, interior
decoration and other lifestyle books share the contemporary function of the
‘good books’, the classy literary fiction, memoirs, biographies and histories, that
we find them next to in the ‘good book stores’. And if we look back to the early
twentieth century we find book culture constituted as much by the ephemeral
bestsellers as by the literary classics. But perhaps that’s part of Young’s point:
this broad, heterogeneous, public book culture—not just the minority culture
of classics and moderns—is what’s disappeared. Again the concept is workable
for the purposes of the argument. Young needs it in order to separate ‘book
culture’ (the ideas) from ‘print culture’ (the objects), but he’s happy to leave the
borders of the former term vague and open to question. It’s not particularly
about defending Literature or traditional high culture forms.

Young acknowledges that e books and other screen based reading platforms
haven’t yet succeeded in reproducing the printed book’s readability but argues,
by analogy with other areas (music recording, telephony, photography), that
this is no reason for concluding that the technical problems won’t be solved.
‘Technological changes take longer than we expect, but with an impact that can
be greater than imagined’ (140). Just as the introduction of the iPod and iTunes
was the tipping point for music, a similar tipping point for the printed book can
be imagined. So too for the ‘heavenly library’: all books always available, on
screen or through some version of print on demand (Young sees the kind of POD
future as envisioned by Jacob Epstein and others as only one small part of the
larger revolution of the book).

The hurdles might ultimately be cultural rather than technical: our attachment
to the physical book, and our sense that books are cheap, portable, readily
accessible and permanent. Young challenges each of these preconceptions — a
paperback is cheaper than a laptop, but add up the costs of those books on your
shelves… And think about just how far we have already gone down the digital
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pathway. Most printed books are now just one ephemeral manifestation of a
digital file, and the digital is where its permanence resides. An enormous amount
of scholarly communication is now digital—like AHR—even if our institutions
sometimes struggle with the fact. Wikipedia, as Young points out, has not proven
to be the recipe for chaos predicted but an extraordinarily comprehensive,
reasonably reliable, frequently corrected resource, one that stands the comparison
with authoritative print equivalents.

Printed books will continue and not merely as antiquarian collectibles in so far
as they still have utility, readability, marketability and authority. New media
forms for the most part don’t replace existing forms (think of radio) but they do
shuffle their place and purpose in the cultural field. Indeed The Book is Dead
shows the capacity for the printed book itself to be renewed. It is released under
UNSW Press’s new ‘New South’ imprint as a shortish, stylish hardback, on good
stock, and with a cool, minimalist design, its essay-ish form—it has more ‘maybes’
than you’d get away with in a PhD—itself I think influenced by new media
modes. It shows what smart publishers can do while still behaving like traditional
publishers (though I do object to the use of the American ‘math’; we do ‘maths’!).
While I’m probably more sceptical than Young about the potential for the new
technologies to produce dramatic changes in reading and writing practices, or
rather to produce an expanded, democratised and reinvigorated book culture
rather than just more of the same, I suspect he’s more right than wrong about
the future of the printed book.

 

David Carter is currently Visiting Professor in the Centre for Pacific and American
Studies at the University of Tokyo on leave from his day job at the University of
Queensland. He has recently published Making Books: Contemporary Australian
Publishing (UQP 2007), edited with Anne Galligan.
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On the beaten track
The Ways of the Bushwalker: On Foot in Australia
By Melissa Harper
University of New South Wales Press, 368pp, $32.95, 2007.
ISBN 978-0-86840-968-9
 
Reviewed by Paul Gillen

Walking, if noticed at all, is usually assumed to be a more or less incidental,
unproblematic aspect of some seemingly weightier topic like tourism, exploration,
pilgrimage, sport, poetry and so on. Understanding it as a distinct subject with
a history of its own is a recent development, perhaps no more than two decades
old. The majestic peak of this new genre is Rebecca Solnit’s Wanderlust. Solnit
discusses walking from evolutionary, spiritual, philosophical, literary, political,
artistic and architectural perspectives. Her history encompasses a Paradise Lost
of recreational walking, from its rise with the Romantic Movement in the second
half of the eighteenth-century to its suburban fall in the second half of the
twentieth. Melissa Harper zooms in on a small sector of this big picture—the
Australian, non-urban, recreational one—but traces the same pattern of ascent
and decline. She is sensitive to the wider context of ideas that have shaped the
very existence of ‘walking’ as a worthwhile field of study but for the most part
sticks to straight historical narrative. And she engages with some aspects of
walking that have largely escaped notice; especially notable is her focus on
sexuality.

Like many books about walking, The Ways of the Bushwalker is itself like a walk,
and self-consciously so. The track it follows is more of a scenic ramble than a
grand expedition. Harper is a cheerful, chatty companion. She is eager to show
us around but does not burden us with tendentious opinions or too much
information, although she does have a weakness for amateur psychologising,
and her style is sometimes a little breathy for me. ‘The pant-suit caused quite a
stir in the small mountain community [of Mount Buffalo in the early 1900s]’,
Harper hypothesises of one Alice Manfield, ‘but Alice secretly enjoyed
incredulous looks’ (22). Later she tells us, obscurely, that ‘Brereton and Grainger’s
recollections [of their experiences of the bush as boys] are decidedly romantic
and it is crucial to ask how much their representation of an Edenic childhood
experience came from a desire to stress a persona that was more appropriate to
their adult selves’ (95).

Many curious things divert the reader along the way. In 1788, a little bunch of
men strides away from Port Jackson for a few nights of camping out, armed with
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some salt meat, a brace of muskets, and ‘a Bottle of O be joyful’. A century later,
John Monash takes a train from Melbourne to explore Mt Buffalo. Dot Butler,
barefoot and wearing very short shorts, strides across the landscape. If you peer
behind a bush, you might catch Havelock Ellis ejaculating—but let us move on,
our leader does not wish to seem like a voyeur. We find ourselves held up by a
horde of randy young plodders on one of the popular 1930s mystery hikes and
intrepid wilderness-seekers scale awesome Tasmanian peaks. Through much of
the book, Miles Dunphy and Marie Byles crusade tirelessly for national parks.

The term ‘bushwalking’ was not coined until the 1920s. Its heyday as an
iconically Australian activity occurred in the following decades, coinciding with
the heightened communitarian fervour and pursuit of self-discipline that
accompanied the political and economic crises of the first half of the twentieth
century: compulsory schooling, athletics, exercise and dieting regimes,
temperance laws, tighter immigration controls, xenophobia, militarisation,
totalitarianism and organisations intended to instil social responsibility and
loyalty in children. (Incidentally, the Boy Scouts probably deserved more
attention from Harper as a major source of recruits for bushwalking clubs and
of widespread knowledge of bushcraft. Unfortunately, while there are some
good studies of scouting in other countries, the Australian branch of the
movement has received little attention from academics).1

Bushwalking is chiefly a twentieth century phenomenon, but nearly half of The
Ways of Bushwalker is set in the nineteenth. Apart from the intrinsic interest of
the earlier material, Harper has another justification for this bias: she wants to
show that bushwalking has longer, deeper and more complex roots than is often
recognised. At the same time, her treatment is necessarily selective and shaped
by the nature of the archive. Women walkers are well represented, although
perhaps more could have been made of their common parodying of bushwalking
men and the male bushwalking ethos, described in Allison Cadzow’s doctoral
thesis Waltzing Matildas. The south-eastern states predominate: people began
to bushwalk in them earlier, and there have always been more people there.
With some exceptions, like the south-west corner, neither the terrain nor the
climate of the rest of the continent is as pleasant for walkers and campers.

Harper distinguishes bushwalking as a modern leisure pursuit premised on
escape from urban life, which is why Aboriginal people before colonisation,
who walked in the bush all the time, never bushwalked: ‘walking in the bush
for pleasure was a European concept. Indeed, it became a crucial marker of what
Europeans confidently thought of as civilisation’ (xiii). This approach means
having to enforce a separation of bushwalking from walking in the bush for
reasons of travel, work, pilgrimage and so on, a distinction that Harper admits
is ‘blurry’ (91).
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Actually, the very idea of leisure—’spare’, or as the French say, ‘lost time’—is
implicated with modernity and with an economy that pays for working time. A
leisure pursuit is an attempt to reclaim time, to put lost time to good use. But the
desire to escape civilisation is not confined to modernity: for thousands of years
people went out from towns and cities to discover spiritual insights and to have
visions, and also to hunt and kill wild animals for pleasure. Chinese literati
sought refuge from the demands of court life in bamboo shacks shrouded in
mountain mists, and legendary Indian princes wandered in forests before
returning to win back their kingdoms. Such escapes are often played in a religious
key, but in Australia the abstract, rationalising Protestant traditions of most of
the settlers impeded the sacralisation of the colonial landscape. As a recent article
in Australian Geographer shows, many recent immigrants—especially Buddhists
and Daoists—have proved less inhibited in re-enchanting Australian nature.

Romanticism, like Protestantism, tends to resist endowing specific landscape
features or species with enchantment. If anything is to be sacred, let it be Nature
as a holistic abstraction. This is what Solnit calls the ‘artificially natural’ (Solnit
119); it is not what people usually do with nature, not what they do ‘naturally’.
What Romanticism most values in our experience of nature is essentially passive.
In the wilderness we ‘walk through and look at’. Romantic nature is ‘not invested
with the human’ (Solnit 174). This is the informing ideal of Harper’s ‘real’
bushwalking: getting off the beaten track, as far as possible from other human
beings, taking nothing to or from the bush (i).

The Ways of the Bushwalker is no circular walk. In the final chapter we arrive
at a place we know well: the here and now, with its camp fire arguments about
sandshoes versus walking shoes, battles between conservationists and four wheel
drive enthusiasts, the environmental impact of large numbers of walkers and
campers, newspaper controversy about the costs of finding lost bushwalkers,
and ‘the complex philosophical tangle’ (301) over wilderness and land rights.
In approaching these questions, Harper worries about the elitism of ‘real’
bushwalkers. Her impulses are democratic and favour human flourishing over
the biological kind. She leaves us pondering: how can these ideals be realised
in an era of ecological disaster?

 

Until recently Paul Gillen lectured in the Faculty of Humanities and Social Sciences
at UTS. He is currently catching up with lost time.
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Public intellectuals and their publics
Speaking Truth to Power: Public Intellectuals Rethink New Zealand
Edited by Laurence Simmons
Auckland University Press, 200pp, $45, 2007.
ISBN 978-1-86940-379-9
 
Edward Said: The Legacy of a Public Intellectual
Edited by Ned Curthoys and Debjani Ganguly
Melbourne University Press, 356pp, $49.95, 2007.
ISBN 0-522-85356-0
 
Reviewed by Anne Maxwell

Speaking Truth to Power: Public Intellectuals Rethink New Zealand sets out to
establish and investigate the current intellectual climate, both academic and
public, in New Zealand. Over the last 20–30 years, this western country has
undergone extensive free market reform and, along with Australia,
corporatisation of its tertiary education sector. Edited by Laurence Simmons—an
Associate Professor in Film, Television and Media Studies from Auckland
University who has an impressive breadth of expertise (post-structuralist theory,
psychoanalytic theory, New Zealand art, photography, film and Television, and
Italian Cinema)—the book features three long essays by academics and 10
interviews with eminent New Zealanders, all of whom have spoken out publicly
on New Zealand social issues. The essays are by Roger Horrocks (Film and
Television studies), Stephen Turner (Literary criticism) and Ian Sharp (Political
Studies). Those interviewed have made an often controversial impact in the
academic as well as the broader public sector. For example, the collection includes
Brian Easton, a well-known newspaper and television journalist and Lloyd
Geering, an Emeritus Professor of Religious Studies, who faced charges of
doctrinal error and heresy in the courts after he wrote two extremely
controversial articles on ‘The Resurrection of Jesus’ and ‘The Immortality of the
Soul’. There is also Jane Kelsey, author of arguably the most devastating critique
of Rogernomics and passionate critic of free market trade, Marilyn Waring, a
professor of public policy and a former National Government MP who entered
parliament at the age of 22 and later published books on feminism and human
rights, leading historian and biographer Michael King, James Belich a Professor
of History who wrote The New Zealand Wars and the Victorian Interpretation of
Racial Conflict, the celebrated poet and novelist Ian Wedde, former Professor
of Maori Studies and author of books on Maori politics and activism Ranganui
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Walker, feminist investigative journalist Sandra Coney and Nicky Hager, the
investigative journalist who exposed several recent Government cover-ups.

The first essay is Horrock’s sombre yet incisive account of the profoundly
negative treatment that those who work in the university sector and the art
world have historically received in New Zealand at the hands of one of its ancient
but still ‘ruling repressions’—anti-intellectualism. This vision is followed by
Turner’s immensely witty but also cutting account of the ‘dog-like’ status that,
as he sees it, is the lot of academics and some intellectuals today. This piece
cleverly teases out the contradictions that underlie the discourse of the
anti-intellectual establishment in New Zealand while along the way coining some
handy terms such as ‘the new university’ and ‘the anti-intellectual intellectual’.
The third essay is Ian Sharp’s more measured and informative account of Bruce
Jesson, arguably New Zealand’s most dedicated Marxist intellectual. While not
denying the embattled state of New Zealand intellectuals, Sharp nevertheless
reminds readers of Jesson’s observation that the neo-liberal revolution that began
around 1984 and which saw the emergence of right-wing governments, also
gave birth to a class of intellectuals who were prepared to remain silent. This is
how Sharp describes Jesson’s position:

This, too, was the fundamental flaw he saw in the intellectual classes of
New Zealand. The politically committed knew and cared little about the
alien forces that were controlling them. The rest—in the universities,
the professions, and the civil service—were mere technicians … They
kept their heads down and sustained the status quo… Jesson’s charge
against New Zealand’s intellectuals was even more serious. They gave
their compatriots nothing at all: no idea of what the vibrant political life
of a republic of equals could be; no respect for intellectual systems of
any kind; above all no understanding of the economic relationships that
made a life of republican equality so difficult and the triumph of free
market dogma so easy. When the neo-liberal revolution arrived they
were silent (82-83).

Although ostensibly about the status of contemporary New Zealand intellectuals,
these three opening essays provide us with a rich understanding of the history
of intellectualism in New Zealand and its historical relation to the democratic
values that were originally advanced by the country’s early statesmen, themselves
considered leading public intellectuals in their day. It is therefore ironic that in
reading these accounts one is continually struck by the amount of sheer vitriol
that is regularly and systematically showered at intellectuals, especially by
self-acclaimed spokespeople for the broader community, the so-called ‘ordinary
bloke in the street’—and by many leading figures in the media. As Horrocks
observes, much of this can be explained by ‘The traditional strain of
egalitarianism in New Zealand culture’, a culture that has ‘constantly linked

114

Australian Humanities Review - Issue 44



intellectual activity with social “elitism”’, such that ‘decades of left-wing thinking
have made intellectuals very prone to guilt feelings on that score’ (36). But if
this is the case, then it would seem that between 1900 and the present day
something happened to drive a wedge between the intellectuals and the broader
community, and that something has to do with a perceived elitism. In his
introduction, Simmons points to what he sees as the main culprit behind this
change, namely the growing specialisation of knowledge and expertise which
culminated in the sharp cultural turn toward theory that was a feature of the
1970s and 80s. This process—a world-wide phenomenon—led to a feeling of
public disempowerment and consequent feelings of resentment and a demand
for a language of ‘common sense’.

If the essays tend to give the reader a rather gloomy vision of intellectual life in
New Zealand, then the interviews are more uplifting. This is the case even though
several of the interviewees (Ranganui Walker, Marilyn Waring, Jane Kelsey,
and James Belich) are academics. This is especially true of the history writers
and Maori intellectuals and this, perhaps, also reflects a more widespread
receptivity to these groups in the current, bicultural climate. The more upbeat
nature of the interviews may also be to do with discussion of activism. Several
of the interviewees are involved in community programs designed to better the
lot of Maori and other minorities. This sector comes across as more optimistic
than the grim environment of the corporatized university, where there are now
fewer publishing outlets for discussion of pedagogic practice and critical debate
(New Zealand’s The Listener was the last journal to publish cultural criticism
that was aimed at a broader audience and that was recently purchased by the
Fairfax group with the consequence that it now publishes only television
programs). Creating some confusion is the lack of definition regarding who does
and does not count as an intellectual, especially given the mix of academic and
non-academic interviewees. Further, while in many of the essays and interviews,
terms like intellectual and academic are elided, Jesson makes a clear distinction
between the terms in his essay.

On the other hand, Simmons succeeds in imparting coherence and cohesion to
the collection by having his subjects reflect on the experiences that have made
them want to speak out on public issues, together with their views on the forces
both contributing to and detracting from healthy public debate. In addition, he
asks them the following three questions. Firstly, why do so many of the country’s
public intellectuals find it difficult to admit that they are intellectuals? Secondly,
what effect do they think the increasing corporatisation of the University and
the arts sector is likely to have on the democratic freedoms of New Zealanders?
And thirdly, why has there been such a strong historical resistance to
intellectualism in New Zealand? While each of his subjects responds differently,
it is possible to detect an emerging pattern in their answers. All of the
respondents seem to agree that the greater their involvement in the broader
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community, the more optimistic their feelings about the status of intellectual
work in New Zealand.

This brings me to my final observation about Speaking Truth to Power, which is
that its focus is predominantly pragmatic and is perhaps rather inward-looking.
There are few references to non-New Zealand theorists and none of the essays
refer to international examples of intellectual practice. Moreover, all of the
situations described in the essays are based on local or national events. In some
ways, this represents a real strength—the text has a clearly demarcated
constituency of readers who are familiar with the names and the events described.
In addition, the non-jargonistic style of writing and the minimum number of
allusions to international intellectual figures, such as Foucault and Benjamin,
means that the book will be read and enjoyed by those both inside and outside
academia. Conversely, and despite the fact that writers like Horrocks, Turner
and Sharp have made a valiant attempt to inform readers who may not be familiar
with the events described and some of the local issues at stake, it also suggests
that the book may not travel well, The risk is that readers in other countries,
including nearby Australia, will fail to see the universal applicability of many
of the problems and dilemmas that New Zealand intellectuals are presently facing.

While Simmon’s book creates strong connections between intellectual and
broader community life, Ned Curthoys and Debjani Ganguly’s Edward Said: The
Legacy of a Public Intellectual situates the public intellectual in relation to the
experience of exile. This book—unlike Speaking Truth to Power—is more
explicitly aimed at an international coterie of scholars and uses a critical discourse
that is exclusively academic. There are 14 essays in the collection. Eight of these
focus on elaborating and critiquing Said’s model of the public intellectual, while
the other six address, respectively, Said’s intellectual fascination with classical
music, his importance to critiques of popular culture and the impact that his
scholarship has had on analyses of contemporary settler-colonial relations.
Significantly, all but two of its 14 essays are by Australian academics, some of
who have reputations beyond the university sector. An important feature of the
book is its combined breadth of knowledge. This is appropriate given Said’s
own intellectual legacy, and his reputation as an intellectual whose authority
derived from his valuing of diverse and wide-ranging knowledge rather than
narrow specialisation. As the editors’ remark:

It is an extraordinary testament to the ‘worldliness’ of Said that our
volume has crossed many borders in order to rise to the challenge of his
textured oeuvre, with contributors assessing his impact on fields such as
sociology, political activism, literature, humanism, philology, musicology,
settler- colonial history, orientalism and popular culture, Internet and
media studies, Judaeo-Arabic history and Zionism (Curthoys and Ganguly
1).
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However, the fact that the essays span a broad range of disciplines and include
questions about Said’s relevance to the increasingly corporate model of the
university that reigns today, can arguably also be seen as testimony to the editors’
decision not just to celebrate the ‘inspirational power of Said’s legacy in an
Australian settler-colonial context’ (2), but also to interrogate the limits of the
public intellectual model that Said represents.

Of the essays that explicate and critique Said’s ideal of the public intellectual,
Bill Ashcroft’s ‘Exile and representation: Edward Said as public intellectual’ is
memorable for the way it highlights Said’s use of the interstitial cultural space
of exile to produce a counter discourse that is at once a ‘counter truth’ and
‘counterpunch’ to the colonial forms of representation that continue to poison
US middle Eastern relations today. As Ashcroft observes, representation as a
concept may be currently unfashionable among intellectuals, but this is to ignore
the main process through which colonial power historically operated and through
which it still operates today, as demonstrated by the insuperable power of the
US media.

While Ashcroft’s essay is aimed at explicating and defending the model of the
public intellectual represented by Said, Saree Makdisi and Gerald Goggin’s
essays are notably more equivocal. For Makdisi, a major point of contention
with Said’s model of the public intellectual hinges around what he sees as a
fundamental contradiction between his ‘high modernist invocation of “the
amateur” intellectual fiercely at odds with institutions of power and embodying
a unique personal aesthetic, a signature “style” as a romantic, charismatic genius’
(10-11), and the desire to radically reshape society by engaging with the public
sphere.

Similarly for Goggin, a major problem lies in the tension between Said’s
old-fashioned conception of the heroic intellectual figure and the changed nature
of the public sphere. His main question, for example, is ‘how does Said’s work
… enable reflection on the Internet’s central role in contemporary public
intellectual practice?’ (57) While on the one hand he finds that the internet at
many points resembles the sort of public intervention that Said envisages,
especially in the form of the casual, quixotic reporting method represented by
the blog, there remains the question of how this new technology might be
harnessed to the creation of new kinds of social relations.

Two further essays are worth mentioning for the especially valuable accounts
they give of Said’s philosophy of Humanism. Curthoys is particularly effective
in explaining the pivotal part played by philology in the thinking of Vico, Spitzer
and Auerbach—the intellectuals from whom Said claimed to have taken most
inspiration. In addition to containing an excellent and detailed account of
Auerbach’s concept of Ansatzpunkt, this chapter provides a particularly lucid
overview of Vico’s heroic achievements, one which goes a long way towards
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explaining what it was about the humanist tradition that caused Said to
unfailingly place it at the heart of his own critical practice throughout his entire
career. We get a glimpse of the extent of Vico’s importance to Said’s ideal of the
public intellectual in sentences like the following: ‘Vico inherited a rhetorical
tradition that emphasises an erudite understanding and supple use of linguistic
persuasion as a form of practical wisdom’ (163); and, ‘In this respect Vico’s
pedagogical and ethical responsibilities require him to revive the fading rhetorical
art of prudent discourse and the sociality of topical reasoning in an age of
constrictive rationalism.’ (163)

Debjani Ganguly, by contrast, usefully assesses the relevance of Said’s philological
and comparative humanism from the vantage point of the post Cold War era,
attending in particular to Said’s posthumously published book Humanism and
Democratic Criticism. While the essay makes little or no attempt to explain why
Said remained such a strong champion of high modernist literature and music,
it does a very good job of suggesting the ways in which Said’s revived model
of humanism could form the basis of a new kind of translational and philological
approach to the reading and study of canonical western texts that has the
potential to replace the political dichotomies of Cold War and 9/11 rhetoric with
a new rhetoric of global interconnectivity.

Critics have previously raised the question of Said’s intellectual relation to
Derrida before but never, as far as I know, in quite the same way that John
Docker poses it in his essay ‘The question of Europe: Said and Derrida’. The
essay ranges across a number of themes that embrace these two thinkers including
the significance that their different disciplinary groundings have had upon their
political impact. In addition, Docker examines their relations to the concept of
carnivalesque and to popular culture. More controversially, however, he notes
that both men were Arabs, but only Said rose to the challenge of championing
the Arab at a time of Middle-East/US conflict, and this leads him to ask the
startling question: was Derrida in fact Said’s betrayer?

Less provocative but no less thoughtful is Peter Tregear’s essay on Said and
Adorno as public intellectuals who were also musicians. In addition to explaining
Adorno’s and Said’s contrasting positions vis à vis the political uses of classical
music, the essay offers up detailed insights into the way music has the potential
to function as a boundary defying, transgressive force that is averse to hegemonic
and monolithic political categories like nationalism. In addition, Tregear presents
a clear and incisive account of the analogous circumstances surrounding Said’s
conception of the public intellectual and his setting up of the West-Eastern-Divan
Orchestra with the Jewish pianist and conductor Daniel Barenboim.

Patrick Wolfe’s and Lorenzo Veracini’s essays on the comparative history of
settler colonialisms represent a stimulating extension and development of the
views of Said. Wolfe’s call for a relational interpretation of settler colonial history
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looks forward to the possibility of Israel and Palestine becoming a single state
founded on longstanding cultural and racial ties. This essay is especially worth
reading for the striking way it follows the logic of Said’s teachings concerning
the value of transnational and intercultural ways of thinking over and above
political solutions based on the oppositions that sustained colonialism.

The focus on Said, a single public intellectual with immense international appeal,
will no doubt result in this collection travelling well. On the other hand, readers
might wonder at the significance of having so many Australian contributors
when the topic would clearly benefit from international input. Readers might
also be forgiven for noticing that as a study of Said’s legacy, it contains a few
gaps. For example, none of the essays grapple with the wholly masculinist nature
of Said’s intellectual model. Said is notorious for his ignoring of feminism and
his accounts of colonialism that elide gender differences, so why isn’t this subject
addressed? Also disappointing is the fact that, although the collection carefully
positions itself as issuing from a country where the legacy of settler colonialism
is particularly strong, there are no essays by Aboriginal scholars. Again such a
perspective would have enhanced our understanding of Said’s limitations as
well as his legacy as a public intellectual. Furthermore, it would have been
valuable to have included critical commentary encompassing Said’s recently
published (and much ignored) autobiography. Among other things, this includes
important information about Said’s experience growing up in formerly British
occupied Lebanon and Cairo, about his profoundly ambivalent relationship with
both of his parents and his newly adopted homeland of America.

Finally, one is tempted to ask what Said himself would have made of a book like
this, especially given his avowed commitment to scholarly work that engages
with real world inequities and injustices and his excoriation of those in the
academy and elsewhere who renege on this responsibility. Would he conceive
of it as a valuable contribution to the attempt to keep the figure of the modern
intellectual alive? Or would he interpret it as another exercise in intellectual
specialisation and career advancement? In attempting to answer this question
myself, I have been guided by the highly reflective tone of the individual essays
themselves and the editors’ introductory comments, and the overwhelming
impression I have received is of a book dedicated precisely to perpetuating the
legacy of the politically ‘engaged’ intellectual that Said himself stood for, while
at the same time asking how might the model that he embraced be adapted to
the situation of Post Cold War and 9/11 politics and the ‘New University’ that
so triumphantly rules today?

 

Anne Maxwell gained her BA and MA from the University of Auckland, New
Zealand and her PhD from the University of Melbourne. She is currently a Senior
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Lecturer in the English program at the University of Melbourne who publishes mainly
in the broad field of colonial and post colonial literature and culture. 
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Southern extremes
Slicing the Silence: Voyaging to Antarctica
By Tom Griffiths
University of New South Wales Press, 399pp, $34.95, 2007.
ISBN 978-0-86840-972-6
 
Reviewed by Emily Potter

Tom Griffiths’ vivid, poetic and engaging history of Antarctica nearly lost me
early on. Anyone who has read even a little of the popular literature that concerns
this continent would be familiar with the tropes of voyaging, exploration and
endurance that so strongly characterise Antarctic narratives. And here is this
book, I thought, going over the same ground. In Slicing the Silence, the voyage
is there, and so are the explorers, with their flags and frozen feet, haunting
Griffiths as he travels aboard the Polar Bird to dispatch a new lot of ‘winterers’
at Casey Station. This is how Slicing the Silence begins and ends. But in between
there is so much more. Griffiths comes to the endeavours of empire, and its
exploring heroes, only to hurtle his readers elastically through space and across
millennia, from the deep time of Gondwana to the new contours etched in the
ice by climate change: all writing into being the story of the ‘Great South Land’.

There is a reason, he suggests, why the ‘heroic age’, as it is known, and the
impulse for personal pilgrimage there are just so prominent in the literature of
Antarctica. Even Jenny Diski, who begins her book Skating to Antarctica with
a refusal to get out of bed, let alone leave London, eventually sails down South
(although she never sets foot on the ice). For Griffiths, people ‘come’ to Antarctica
in two ways—through the stories they encounter, and the journeys they
physically undertake—and it is this insight that reorients the familiar aspects
of Slicing the Silence in an original and fascinating direction. Intractable material
reality and the power of narrative are the two forces that drive Griffiths’ account,
and much of the book’s poetry lies in the realising of their profound interrelation.

Rather than idealising the heroism of iconic explorers—such as Scott, Shackleton,
Mawson and Byrd—Griffiths’ history is more concerned with exploring the
relationship between human and non-human worlds. This relationship was
deeply natural, as well as culturally played out. Griffith shows us how the
industrialising world was impacting upon Antarctica even before humans first
set foot on the continent. Reciprocally, and well before this, the separation of
Antarctica and Australia is thought to have had ‘a decisive effect on the evolution
of early humans’ (81), as a restricted flow of tropical water to the Indian Ocean
saw Africa—the ‘cradle of civilisation’—start to dry up.
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In Griffiths’ hands, the history of Antarctica is complex and multi-faceted. It
exists in the minutia of daily life, the pursuits of science, and the structure of
ice. It is also in the books carefully chosen and brought South by wintering
teams; the pile of whale bones on Grytviken beach, the refuse of a once-massive
industry; and the roaring forties winds that puffed the sails of empire. In keeping
with this understanding of history, the book does not unfold in chronological
fashion—only Griffiths’ journey to Antarctica is linear in nature.

Griffiths’ journal entries punctuate this weave of historical narratives. For me,
these short, reflective notations are less interesting than the rest of the text.
They do provide some sense of what it is to travel to Antarctica on a modern
expedition, as part of an Antarctic community, and they give Griffiths an outlet
for the hyperbolic descriptions of overwhelming immensity that inevitably seem
to attach to the continent. But I have to admit that Griffiths’ journal entries
didn’t convince me that, as he puts it, ‘you need to be there’ (18), in order to
appreciate the singularity of the Antarctic environment. Or perhaps it’s that
language will always be insufficient to adequately communicate the experience
of being in place. Griffiths’ claim is more persuasive when it is considered in
light of the quality of the broader narrative which showcases his great capacity
not just for beautiful and affective prose, but also his ability to articulate the
profoundly dynamic nature of place—something that an encounter with the
Antarctic environment, scattered with the remains of various human pasts now
frozen into a kind of eternal present, must sharply bring into relief.

It is an opportunity to think with the place that Griffiths’ journey enables, as
the reader is taken amidst the dusty log books of previous expeditions and
navigated through the Antarctic’s various and peculiar landscapes—‘time assumes
different rhythms [here]. There is the deeper pulse of the ice ages, the seamless
months of eternal light or night, the fourth dimension of a blizzard’ (251).
Griffiths is confronted by the reality of an environment that has been the object
of much fascination and pursuit but is also a place where no human belongs.
Even Griffiths’ fellow winterers—who will continue to stay for another six
months on the continent, undertaking tasks of scientific investigation and
maintaining a community on the ice—will only ever be temporary presences in
Antarctica. All humans come here as outsiders and Griffiths shows how this
place continues to be an unhomely home, even for its more persistent travellers.

Griffiths’ exercise in history writing is a self-reflexive response to an environment
that challenges both communal conditions and social memory. ‘Down south,
each year begins anew with the break-up of the winter ice. Can history and
culture resist the devastating rhythm?’ he wonders (259). He issues a warning
against ‘societies without history or memory, frozen not just by temperature
and energy gradients but also by a challenging information gradient, by a severe
disconnection between the past and the present’ (271). The importance of history,
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Griffiths argues, is to sustain and make sense of the world—something that the
explorers themselves understood.

Integral to Griffiths’ account of Antarctica is the inherent instability of its
historical archive. This theoretical approach is due not only to Griffiths’ view
of the importance of narration to human existence but, more specifically, to his
account of the efforts of those who visited Antarctica in the age of exploration
(and even more recently in the years of geo-political wrangling over Antarctic
territories). For Griffiths, these explorers must write themselves into history.
The story of Scott, at once poignant and pathetic, is sensitively handled in
Griffiths’ account. The famous explorer began to construct his memory as soon
as he set off for Antarctica, culminating in the final staunch letter he wrote to
his public back up North, as he lay dying in his freezing tent. This demonstrates
how history is made in Antarctica: having ‘lost the race to the pole, [Scott] had
to find an alternative glorious ending’ (22). The landscape of ice and snow may
have confounded Scott’s ambitions, but it enabled him to re-imagine his own
ending and provided a frozen time capsule in which his written words could,
after his death, re-enter life.

Whatever history in Antarctica is, Slicing the Silence tells us, it is not just the
sum of the parts that we know. That is, it is more than the explorers and their
words, the machinations of international politics, meteorological statistics and
the deep time of the ice. Rather, it is in the relationship between all these things
that something ‘alive and unpronounceable’ (21), something like Truth, can be
discerned. One of the best parts of the book, for me, is the chapter devoted to
the Emperor penguin and how it beguiled scientists in the early twentieth
century. Griffiths offers a multiplicity of stories on this fascinating creature, as
he follows the Emperor into the twenty-first century. This story culminates in
the release of the film March of the Emperor in which, he argues, the bird stands
in for the virtues of monogamy in a battle between the American religious right
and their opponents.

Before humans and Emperor penguins first met each other, before the first egg
was taken and analysed, it was believed that this was an unevolved bird,
exceptional in its biological primitivism (222). Perhaps this explains the need
felt by the Scottish Antarctic Expedition to regale a penguin with bagpipe music
in 1903—an effort to civilise this fetishised creature. In 1911 a party, headed
up by Cherry-Garrard, set out to bring back the first Emperor eggs: an
extraordinarily difficult quest as these penguins nest in the dark of winter. In
a brief but wonderful section, Griffiths writes about the approach of
Cherry-Garrard and his team from the point of view of the penguins. He imagines
himself into their world, and recognises the meeting as one in which, to be sure,
different powers were at play, but where the men and the penguins faced each
other in a moment of mutual strangeness and political opportunity.
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Here is another story that Griffiths relates: ‘An Adélie penguin once courted Dr
Edward Wilson by dropping a pebble at his feet. It was probably a misguided
expression of love. But perhaps we can see it as a shrewd act of diplomacy’ (242).
Apparent in this face to face encounter between the Emperors and the men who
were after their eggs in the dark of an Antarctic winter, and in the gift of the
pebble placed at Dr Wilson’s feet, is a relationship based not on the hard lines
of exploitation or resistance, but on the negotiation of things—human and
non-human. Humans are not at the centre of this story, and this is a possibility,
as Griffiths knows, for both history writing and for a global environmental
future in which the health of Antarctica is crucial. Slicing the Silence provides
much-needed inspiration for how we might take up this possibility and run with
it.
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Australia and the New Geographies of
Climate Change

Emily Potter and Paul Starr

Introduction
The Victorian Government’s ‘Black Balloon’ television ad campaign (2006),
designed to encourage the use of renewable energy in the home, depicts
household CO2 emissions through the ‘release’ of black balloons from a range
of domestic sources—each equivalent to fifty grams of greenhouse gas. The
balloons emerge one by one, with a slow squeeze out of the smaller appliances
and more hurriedly from the larger, and begin to float outwards, joining up
with balloons from other sources in other rooms. As one mass, the balloons resist
the confines of the house, pushing open the door to the outside and finding
release into the world. In the final scenes of the ad, a sea of black balloons rush
up into the sky and in an aerial shot the entire screen is filled with balloons—still
floating on—as far as the eye can see.

The strikingly visual metaphor of the balloons takes on a concern that has
plagued climate change communication strategy—the invisibility of greenhouse
gas. ‘You can’t see it,’ a voice narrates, ‘but you produce greenhouse gas every
time you use energy’. And indeed, the Google Earth-esque vision of a vulnerable
planet, only just discernable through a moving swarm of black blobs, certainly
makes its point. As reported in The Age in March 2007, the number of Victorians
who switched to renewable energy since the campaign launch had doubled
(Rood 2007). But what is most notable in the ad, for us at least, is the seeming
agency of the balloons in their break for freedom: the balloons strain against
their source, and once released, surge forth. These are journeying balloons; they
merge and mingle, and move on, well away from their very local point of
emergence.

It is not just the fact of emissions that the advertisement materialises; more
effectively, it is also the momentum and dispersal of greenhouse gas—its
relationship with other places—that is depicted. The flying balloons filling the
sky indicate a connection between here and elsewhere (although it has to be
said that there is no definite sense of emissions from the outside entering an
interior space). They call us, as the viewer, to consider our position in an
open-ended network of relations, as much as to focus on energy consumption
in the sphere of the home. And it is this network of materials, effects and place
that forms the interest of this paper.
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As the reality of climate change has been increasingly accepted around the world,
new economies, policies and practices have correspondingly developed. So too
have geographies: under conditions of climate change our places are altered,
and in more-than-environmental ways. The new geographies of climate change
that we will go on to discuss are constituted by multiple actors, processes and
manifestations—and they are real as much as they are immaterial. Through an
elaboration of two key examples of climate change’s new economies—the bio-fuel
industry and renewable energy—we will explore how this multi-faceted
phenomenon provides the context for rethinking Australian geographies. This
has implications not only for how we imagine ourselves in Australia, but also
how we proceed in our efforts to mitigate the effects of environmental
devastation—both at home and away.

Gases and climates
Some sense of the new geographies of climate change is given in a recent report
by the CSIRO that identifies greenhouse gas generated in the Northern
Hemisphere as ‘partly responsible’ for the transformation of Southern Hemisphere
climates (Clarke 8). According to the report’s authors, who studied ocean currents
for two years in the different hemispheres, warm water is being pushed further
South by emissions in the North as atmospheric circulation changes. The resulting
warmer waters around the continent are seeing rainfall and wind patterns alter
in Australia. Whereas previously the study of Northern-generated pollution and
climate change had identified other impacts situated in the Northern
Hemisphere—‘like more summer time floods and droughts in China, and the
weakening of the South Asian monsoon’—this latest report now evidences an
interrelation between North and South on these lines. The point we want to
work from here is not that Australia is, once again, defined against its relationship
to the North (although this is in some way true), but that, in the machinations
of climate change, the country is always turned towards the outside. It is
intimately connected to elsewhere in the very making of place. The fact that the
influence of Northern pollution on Southern climates is understood to be partial
suggests that this openness is always active—its connections are never fully
determined.

Indicated here are the dynamic processes of climate change. As both a force and
an effect, climate change is generated by elastic relations of proximity and
distance: the mingling of pollutants in the world, the often non-linear, often
inequitable dispersal of their impact, and the realignment of political, economic
and cultural interests in response to ongoing environmental transformations.

Ecologies are shifting, and with this the arrangement of human relationships
and the ground for imagining. Unlike other kinds of pollution, greenhouse gas
has a global reach: with a lifespan of over one hundred years, it eventually
disperses relatively evenly throughout the atmosphere of the Earth. ‘When it
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comes to the greenhouse effect,’ writes Robert Henson, ‘one nation’s emissions
are everyone’s problem’ (Henson 31). Yet this is not so straightforward. Poor
(and small) countries are much more vulnerable to the effects of climate change,
even while they are often low emitters of greenhouse gas. Populations across
the globe are being realigned through their experiences of suffering, and
others—in geographically distant places—via their culpability. And this does
not necessarily follow old economic alliances: the low-lying coral atolls of the
Maldives, with the second-highest GDP in South-East Asia, is facing the threat
(along with poorer South Pacific countries such as Tuvalu) of sea level rise and
increasing tropical cyclones, while the Ukraine, well-behind other European
countries in terms of wealth, has the most carbon intensive economy, topping
the list for CO2 emissions per unit of GDP (40).

The new regional alignments brought about through conditions of climate change
overlie other economic or physical proximities. The Kyoto Protocol’s creation
of ‘Annex 1’—a grouping of developed countries who, having grown wealthy
from carbon-fuelled economies, are charged with acting to address climate change
before those countries whose gains are much more minimal—redrew the
parameters of industrialised world without the United States of America and,
until December 2007, Australia, both of whom initially signed but did not ratify
the Protocol. Emissions trading markets established in the wake of Kyoto create
carbon-based relationships within regions where the emissions from one country
are absorbed by another. More insidiously, the so-called ‘out-sourcing’ of
emissions, whereby the carbon-intensive production of goods is shifted off-shore,
means that manufacturing countries such as China are emitting the greenhouse
gases belonging to many millions of people in other places around the world.

Transforming environments notate geographic relationships oriented by patterns
of effect, as well as by emissions. Drought periods in Indonesia, India, South-West
Africa, Northern South America and Australia are shaped by the natural cycles
of El Niño and La Niña, and it is possible that climate change will alter their
oscillation—already the influence of El Niño (which increases the incidence of
drought and raises temperatures) has been more pronounced over the last 30
years (Henson 112). There are connective threads that run between the forests
of Kalimantan and Sumatra, subject to severe fires and drought, and the parched
farmlands of South-Eastern Australia, where in the riverine areas healthy fruit
trees are being cleared for lack of water to sustain them. We will go on to discuss
in more detail two examples of new Australian geographies under conditions of
climate change, and, in particular, explore the relation of these to the older
geographies of a North/South divide. While in some respects, the North/South
divide still makes sense when articulating Australia’s position in the world, it
is also an insufficient model for understanding the non-linear orders of
ecologically-based relations between places. Before we do this, however, we will
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briefly discuss the concept of place that informs our position, and enables a more
nuanced perspective of the relations between ‘here’ and ‘elsewhere’.

Making Places
What we are arguing here is not that climate change instates an entirely new
paradigm of place identity, but rather that it enables us to recognise, and think
through the implications of, the unfixed nature of place at a time of significant
environmental challenge. For places always begin elsewhere. According to Paul
Carter, they are always doubled. The background to Carter’s assertion is his
study of the poetic colonisation of place through naming. His thesis is that places
are the product of story-telling; place stories, in the form of founding legends,
histories of exchange, and names for place, are initiated from the outside—that
is, it is the arrival of the teller that marks the story’s—and the place’s—beginning
(Carter 1988). Healthy places are multi-storied, constituted by many arrivals,
and they exist both here and somewhere else. In the case of Australia, the
dramatic transformations to place brought about by colonisation indicated a
new arrival, but the doubled nature of place was largely denied. The indigenous
stories already there, of human culture and community, and of the environment
itself, were consciously forgotten, and a new culture of place—closed to the
outside—was instated.

Australia was therefore founded on the desire to repress its complex relationship
with other places. Only a single and chronological genealogy was allowed. As
Carter writes of place-making in Australia:

The white myth of nation-making… symbolically excludes anyone who
arrived too late to be part of the foundations… Despite the embrace of
multiculturalism in the 1980s… the émigré is acceptable on condition
his past life is annulled. The inability of our culture to imagine, let alone
commemorate, the presence here of other landscapes, communities and
cultures, is not due to a lack imagination, or the effect of a collective
memory lapse: it is due to a discursive inadequacy, an incapacity to
articulate the doubled identity by any (and perhaps all) of us who are
conscious of coming from somewhere (Carter 2007).

Carter’s concept of postcolonial geography sits within a substantial body of
critical work that has illuminated the imaginative processes of Australia’s
colonisation by non-indigenous settlers. Ross Gibson’s South of the West described
the ways in which the Great South Land operated as a negative mirror to the
countries of the North—representing degeneracy and deficiency in its indigenous
state. The drive to remake the Australian landscape in an image of Northern
Hemisphere environments, as writers such as Jay Arthur and Deborah Bird Rose
have explained, has its origins in this dichotomous opposition (see Arthur; Rose).
Terra nullius was a fantasy that supported a belief in the righteousness of colonial
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endeavour in both environmental and human terms, and to sustain this
non-indigenous Australians had to participate in a two-fold forgetting—of the
places brought with them (beyond the approved myth of origins), and the
histories that recalled the dispossession and repression upon which the nation
was established.

This blindness to the nature of place is a self-induced unsettlement. The
conditions for belonging set up by white Australians have undermined this
ultimate goal, and at a high environmental cost. As a cast of names recalling
European origins were laid out over the Australian landscape, a shadow ecology
was imposed: stories of Northern Hemisphere environments—its rivers, soils,
seasons and vegetation—that took material form in the active remaking of
Australian landscapes, from the redirection and damming of rivers, to the clearing
of land for agricultural industry. As it becomes more evident that the
environment can no longer sustain this single ‘place story’, indicating the
presence of other histories and rhythms in the land, non-indigenous Australians
find their places shifting around them.

With climate change entering the mix of Australia’s dire environmental state,
intensifying drought and flood periods, and altering ecologies as the planet
warms, strategies to ameliorate the damage done by a dominant place story must
take account of this denial of doubled place. However—and revealing the
persistence of the desire to feel assured in the solidity of place, and thus of our
relation to it—one reaction amongst some cultural and environmental writers,
who recognise the ill-suited nature of prevailing Australian place stories, is the
urge to re-establish dichotomy by asserting the distinct differences between
Southern and Northern Hemispheres and appealing to a return of the land to its
‘original’ condition (see Tacey and Flannery for examples of this trend). This is
the logic of a closed system—in ecological terms, a kind of ‘eco-fundamentalism’
(Carter 2007) that retrains a gaze to the ground at one’s feet as if the stories to
be found were hermetically local. Once again, place is turned inward, away from
the possibilities of a connection to elsewhere.

This logic can be discerned in the increasingly prevalent ‘ecological footprint’
model of human environmental impact which, as a circumscribed description
of human/environment relations, reiterates a system in which happenings are
discrete. Effects do not radiate in unpredictable ways. Suggesting Carter’s
assertion that our dominant place stories lend themselves to ‘static objects’ rather
than ‘mobile processes’ (Carter 2008), the ‘ecological footprint’ promotes a very
particular form of response to environmental distress, one that directs
responsibility and care—if only figuratively—towards a certain and quantifiable
patch of ground. Furthermore, the agency to impact is solely attributed to
humans. Places, as mobile composites, are excluded from this picture of the
individual marking the world. The much more messy connections between
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things indicated in the advertisement bearing the flying black balloons suggests
that a different way of thinking about care and responsibility in the face of
significant environmental change is needed. We will return to this concern at
end of the paper, but will now turn to two examples of how climate change asks
us to reconsider place relations.

Bio-fuels
Biofuels are about geographies: their making stretches out over regions and is
a movement through international supply chains. More importantly, many
biofuels have a significant transformative impact on lands where they are grown:
their making is place-making. In Australian geographies, biofuels are likely to
start out as sugar stories, with their production caught up in the transformation
of the landscapes and economies of sugar cane growing. In this sense, biofuels
stories for Australia may well be minor remakings of sugar systems—systems
that were early products of dichotomous North/South thinking and Australia’s
agricultural exporting history. But that is only the start, both in Australia and
beyond, as many feedstocks are available for biofuel production.

A recent major study conducted by the Royal Society classifies several key types
of biofuel feedstocks (Royal Society 2008). Conventional food crops that produce
sugar, oil and starch, including sugarcane, wheat, corn/maize, canola and palm
oil, are the current major feedstocks, but lignocellulose sources such as tree crops
and perennial grasses are also significant. Further opportunities for biofuel exist
beyond the agricultural economy, such as food production co-products, domestic
vegetable waste, marine organisms and tank-bred biological systems. One
important factor concerning food crop feedstocks is that they will have
implications for food cycles, such as increasing maize and wheat prices due to
competition between fuel and food end-uses. In turn, due to the extent of
integration between grain and meat cycles (such as for beef production), the
shift of grain product and grain lands to biofuels production, accompanied by
higher grain prices, drives up other food prices.

This complex geography of interacting changes in land use, supply chains and
the interactions between food and fuel cycles is also a story about climate change.
Theoretically, some biofuels are able to achieve carbon-neutrality, in marked
contrast to the rapid growth in the carbon footprint of conventional, fossil-fuelled
transport. As well as energy security arguments, climate change responses are
driving the development of biofuels research, manufacture, supply and use.

Looking at biofuels, untangling their geographies and implications
(environmental, social and economic), it is necessary to acknowledge the doubled
nature of places and the complexity of place-making. A decision to keep sugar
cane land in production in Australia for ethanol not only may have implications
for runoff water quality into the Great Barrier Reef lagoon, it also sends price
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and other signals into Australian fuel markets and global energy supply chains.
Similarly, biofuel demands in Europe have driven palm (oil) plantation growth
in Indonesia, contributing both to species impacts, and, ironically, to additional
greenhouse emissions when fire is used for landscape conversion.

These stories are starting to gain popular currency, including the more
complicated tales of multi-place interactions between the fuel and food cycles.
However, many recent popular accounts of these key global cycles, including
Sonia Shah’s Crude: The Story of Oil (2005) and Felicity Lawrence’s Not on the
Label (2004), approach supply chains and product cycles through discourses of
travel, especially metaphors of journeying. While this can work as an initial
strategy to engage popular opinion, it may well end up obscuring the multi-place
simultaneous effects of our biofuels choices—especially where we are talking
about complex interactions between multiple food and fuel cycles, across multiple
places, all at once.

While there are dangers in falling into travel discourses and journey metaphors
when thinking about biofuels, a degree of North/South thinking can be valuable
here. The extent of public engagement in North America and the EU with debates
about Indonesian land use and species impacts from palm oil plantation
development (especially rainforest conversion and orang-utan conservation) is
in part a product of prior debate about North/South developmental inequities,
including previous debates about sourcing timbers from the South. In the context
of biofuels debates, North/South thinking has set up some powerful shorthand,
including an awareness of impacts throughout the South of the Americas
(especially in Brazil) caused by North American demand for beef (and therefore
for feedstock grains). This then provides a platform for arguing out the
consequences in the global South of driving biofuels markets in the North.
Brought back to the Australian context, Australian biofuels production asks
pertinent questions about whether the country should identify with other
sugar-based biofuels producers in the South (such as Brazil) or focus on other
approaches to fuel security and the reinvention of transport.

Renewables
While North/South binaries make sense for Australia when it comes to climate
change issues such as biofuels and the interactions between food and fuel cycles,
it is important not to take this thinking too far. Other aspects of the renewable
energy response to climate change force us to conceptualise our position in the
world outside a North/South framework.

Wind and solar are two of the renewable energy sources most commonly
discussed in debates about energy policies and climate change responses. In
Australia, recent debates about wind energy development have focused on
contested project proposals—usually contested on aesthetic and/or heritage
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grounds. For example, several wind energy developments in Victoria (including
in Gippsland and near the Great Ocean Road) have been opposed by local
residents and heritage groups for changing landscapes and landscape values,
including heritage values and property values. Solar energy in Australia is often
discussed in terms of Australia’s abundant solar resources, its role as originating
key technological innovations (especially in solar photovoltaics), and domestic
solar panel or solar hot water use and rebating.

Renewable energy debates around wind and solar in Australia do sometimes
reference overseas examples. In debates about coastal siting of wind farms in
Victoria and South Australia, reference is often made to European approaches
where offshore siting is an option. Looking beyond Australia, it is the Spanish
experience that has most to offer Australian debates, whether on wind or solar,
especially large scale developments.

It may seem strange to suggest Spain as an analogue of Australia, including the
issue of renewables, but some aspects of the respective physical and human
geography of both places bear further consideration. The Spanish population
of around 45 million people is twice that of Australia (21 million), but the coastal
distribution of both populations is quite similar. With the exception of the inland
cluster around Madrid, both the Australian and Spanish current patterns of
human settlement involve coastal population growth, both in large conurbations
and linking corridors. This is significant in terms of the distance for transmission
between the generation of renewables and centres of energy demand. While the
Spanish topography includes significantly higher mountains, the energy challenge
in both places is how to use less-settled lands and the coastal zone to generate
renewable energy for dense, coastal uses. Both countries are hot and dry across
many regions (around 1% of land area covered by water), which has implications
both for hydro-electricity and also for being able to meet the water (steam) needs
of coal fired electricity generation.

Recent figures put Spain at having achieved the second fastest rate of new wind
energy capacity growth (3.5GW in 2007), behind the United States, and ahead
of China.1  New Australian targets for renewables capacity of 20% by 2020 are
expected to drive significant growth in the Australian market. Spain achieved
this 20% renewables benchmark in 2006, and is on track to meet its target of
30% of electricity generation coming from renewables by 2030. Significantly,
Spain has managed a relatively smooth integration of intermittent renewable
generation (mainly wind and solar) with their electricity grid, providing a
powerful counter to arguments still current in Australia that renewable energy
is not suitable for displacing significant percentages of fossil fuel generated
power. Spain also mandates the integration of photovoltaic generation in new
buildings and the installation of solar hot water systems.
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The Spanish experience with renewable energy generation for electricity supply
is a powerful example for the Australian context. Not only does it address issues
of integrating renewables as a large share of grid supply, the Spanish experience
addresses many of the challenges of renewables siting for supply to coastal
development in a sunny, dry climate, and validates the business cases for
investment in renewable energy. Australia and Spain are strange doubles, sharing
climatic and resource opportunities. The challenge is to recognise the value of
the Spanish experience for Australia, to see their complex relation, with Spain
understood as part of Europe, as part of a global North, and not part of a cultural
Commonwealth.

While this is still a struggle in the climate change context of renewable energy
debates, Australians have conducted this kind of North/South, Australia/Spain
bridging thinking already. A key example is the development of homoclime
analysis, mainly attributable to Australian viticultural research conducted by
Dr Richard Smart.2  A homoclime is a localised climate sharing common properties
(such as sunshine hours, mean daily temperatures, humidity) with another
climate. Homoclime analysis was developed in Australia for application in the
wine industry, mainly as a tool to assess commonalities between key European
wine regions and possible Australian analogues. The results of the application
of homoclime analysis to Australian and Spanish wine regions is an extensive
series of commonalities, including those Australian regions sharing climatic
characteristics with Spanish regions such as Ribera del Douro, Rioja and Toro.

It is possible to extend the basic principles of homoclime analysis into the spaces
of renewable energy, and acknowledge common resources and opportunities
shared by Australia and Spain. Both for wind energy and solar power, the
resources, the population distribution, the climate, the buildings and the patterns
of energy consumption all support a comparative analysis. It is at this point we
can see some of the risks in going too far into North/South modes of thinking
regarding climate change issues such as renewables. Too firm a location of
Australia in a global South and Spain in a global North, and the possibilities of
homoclimes and of shared chances become remote.

While a North/South divide can help us to make sense of Australia’s recent
environmental history and the politics of climate change, we need to approach
this particular place relation in nuanced ways. This means acknowledging
North/South utility when considering biofuels and their complex implications
for land use, social change, economic development and culture, without losing
sight of discursive risks (such as the conventional uses of travel discourses and
journey metaphors in understanding supply chains, when notions of folding,
simultaneity, market signals or complementarity may be more useful). There is
also a need to recognise that some powerful thinking can be done about climate
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change by stepping outside North/South identification, such as in the case of
Australia’s and Spain’s commonalities regarding wind and solar.

Conclusion
One of the continuing challenges of climate change for Australia is that it asks
for a reorientation of our relations to place. When Australian resources are
consumed in China for steel production, the greenhouse emissions that result
are Australian, Chinese, and global in their locations and subsequent impacts.
This reorientation of place in Australia and beyond poses the prospect of
post-national citizens, linked by climates, emissions and practices (not to mention
international agreements). The mobility of forces and effects illuminated by
climate change challenge us to reconsider what it means to take care of something
that is simultaneously close and distant.

Citizenship under climate change, including in Australia, can operate in
North/South terms, as biofuel geographies and debates reveal, with informed
citizens understanding that their mobility choices in a global North may well
play out simultaneously as land use change and species loss in a global South.
But the point is that the relations between places, peoples, sources and effects
in our world can never be fully explained in this way. Place identity, and
subsequently the stories by which we know and narrate the world, always
exceed a reduction to this or that. Places are never singular—the South is always
also the North (and many other places too) and vice versa. Rather than the static
image of the Southern Hemisphere culturally colonised by the North, or held as
a distorted mirror image of the one true identity (the Global North), North/South
relations are manifold, contradictory and dynamically situated. Moreover, as
environmental transformations are clearly illuminating, places, and the
species—human and non-human—within them, are constantly on the move.
Ranges shift, refugia shrink, microclimates alter, patterns of touristic and hunting
movements change—we expect climates and get weather—different weather.
In a time of climate change it is vital to recognise this: to see ourselves in the
world in terms both concrete and local, and as participants in networks that
stretch beyond what is right here and now, into other places, other systems,
other times and other lives.
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Water, Heritage and the Arts on applied sustainability issues, particularly water
efficiency.
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Notes
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Shadow Places and the Politics of
Dwelling

Val Plumwood

The Problem: Place Discourse and Ecological Consciousness
Much contemporary environmental theory, especially in the eco-humanities,
focuses on place as a locus of continuity, identity, and ecological consciousness,
and on ‘place education’. Recovering a storied sense of land and place is a crucial
part of the restoration of meaning. But if commodity culture engenders a false
consciousness of place, this meaning can be fake. There is a serious problem of
integrity for the leading concepts of much contemporary place discourse,
especially the concept of heimat or dwelling in ‘one’s place’ or ‘homeplace’, the
place of belonging. The very concept of a singular homeplace or ‘our place’ is
problematised by the dissociation and dematerialisation that permeate the global
economy and culture. This culture creates a split between a singular, elevated,
conscious ‘dwelling’ place, and the multiple disregarded places of economic and
ecological support, a split between our idealised homeplace and the places
delineated by our ecological footprint. In the context of the dominant global
consciousness, ideals of dwelling compound this by encouraging us to direct
our honouring of place towards an ‘official’ singular idealised place consciously
identified with self, while disregarding the many unrecognised, shadow places
that provide our material and ecological support, most of which, in a global
market, are likely to elude our knowledge and responsibility. This is not an
ecological form of consciousness.

Ostensibly place-sensitive positions like bioregionalism evade rather than resolve
the problem of the split by focussing exclusively on singular self-sufficient
communities, thus substituting a simplistic ideal of atomic places for recognition
of the multiple, complex network of places that supports our lives. If being is
always being towards the other, the atomism and hyper-separation of
self-sufficiency is never a good basic assumption, for individuals or for
communities. Communities should always be imagined as in relationship to
others, particularly downstream communities, rather than as singular and
self-sufficient. An ecological re-conception of dwelling has to include a justice
perspective and be able to recognise the shadow places, not just the ones we
love, admire or find nice to look at. So ecological thought has to be much more
than a literary rhapsody about nice places, or about nice times (epiphanies) in
nice places. And it must crucially, as a critical ecological position, be able to
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reflect on how nice (north) places and shadow (south) places are related, especially
where north places are nice precisely because south places are not so nice.

I want to argue that dematerialisation in commodity culture engenders a false
consciousness of place whose deconstruction must be a crucial part of any
ecojustice approach to environmental degradation. It is not, as some Marxists
claim, that an emphasis on place is simply bourgeois romanticism, or that place
is un-important. The place dimension is vitally important. It is rather that this
false consciousness is expressed in a literature that treats attachments to place
in dematerialising ways as unified, innocent, and singularistic, the environmental
project simplified down to one of increasing attachment to and care for ‘one’s
place’. I think this is over-singularised, and much like suggesting that celebrating
the beauty of wives is the answer to gender inequality and oppression, the Song
of Solomon as the answer to women’s liberation. Contemplation of the agency,
power and mystery of places potentially has a lot to contribute to understanding
our relationships to the earth (see especially Rose, ‘Dialogue’). But unless further
elaborated, I think place-based discourse is open to some very adverse
interpretations, and its tendency to replace a more clearly focussed body of
ecological and environmental critique and awareness may become a matter for
concern.

So I want to ask two questions especially of current place-based discourse:

1: What (more?) do we need to add to place awareness/encounter/
attachment projects or discourses about SENSE OF PLACE to have them
converge with an ecological awareness or environmental justice projects?

2: Can discourses of place and belonging marginalise denied, dislocated
and dispossessed identities, privileging ‘the self-identical and well-rooted
ones who have natural rights and stable homes’? (Haraway 215;
Plumwood, ‘Environmental’, 23) Is the ability to maintain access
(unproblematically) to a special homeplace and to protect it not at least
partly a function of one’s privilege/power in the world?

We need to replace loose discourse about ‘sense of place’, I suggest, by place-based
critique, that can make room for the power analysis of an environmental justice
perspective. To resolve problems of NIMBYism in place and situate place in
terms of an ecological consciousness, we need an ethics and politics of place,
where the latter are to be understood in Nancy Fraser’s terms not as disconnected,
as in the story told by the usual suspects, but as importantly related. Such a
critique must aim to replace the consumer-driven narratives of place that mark
our lives by different ones that make our ecological relationships visible and
accountable. This has been one of the aims of bioregionalism, and the critical
place project I am advocating can alternatively be seen as a critical reworking
or reframing of bioregionalism. Critical bioregionalism, on my reading, must
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help make visible north/south place relationships, where the north/south pole
operates as a correlate of (various different kinds of) privilege,1  exemplifying
certain relationships of domination metaphorised as place, especially sacrificial
and shadow or denied places.

Provided it is not treated in bland and over-simplifying ways, there are a lot of
very important things we can do with a critical discourse of place. Developing
a politics and ethics of place has great potential to clarify, focus and connect
environmental and ecojustice concerns. Just as in the gender case, an important
missing ingredient in the bland ‘celebration’ of ‘sense of place’ is a consideration
of power relationships—whose place is made better, whose worse, and what
patterns can be discerned? Discerning patterns of sacrificial and shadow places,
based on the power and privilege—or lack of it—of the human communities
associated with places is a major focus of critical geography and of studies of
environmental racism (see for example Hayden; Bullard). Similarly, an
anti-colonial critique can mobilise the inappropriate sense of place and the false
consciousness of place typical of colonialism to press home an important critique
of contemporary settler cultures and their maladaptation to the land, in which
illusions about settler identity are linked to illusions about ‘our place’, or
‘Home’.2

This kind of place critique holds out the prospect of developing the
understanding of place in a way that connects with and supplements the
ecofeminist critique of nature, as a category defined by a dualistic narrative of
splits. In its critique of western dualisms, ecofeminism has certainly provided
a good basis for understanding a kind of erasure of place that has resulted from
its fragmentation by the mind/body, reason/emotion, respect/use and other splits
characteristic of contemporary western culture. The dissociation of the affective
place (the place of and in mind, attachment and identification, political effectiveness,
family history, ancestral place) from the economic place that is such a feature of
the global market is yet another manifestation of the mind/body dualism that
has shaped the western tradition. Concepts and practices that erase these aspects
of place help to erase an awareness of nature as part of our lives. Contemporary
market-based practices that effect a dissociation between affective/identity places
and places of production reduce and fragment place, stripping it of meaning.
This analogue of the mind/body split in the contemporary structure of place
presents serious problems of integrity for much contemporary place discourse
and can greatly limit its usefulness for ecological concerns.

Dematerialisation and Place
Dematerialisation (a term I owe to Barbara Ehrenreich), applied to cultures,
traditions as well as processes, is the process of becoming more and more out of
touch with the material conditions (including ecological conditions) that support
or enable our lives. Losing track of them means making more and more exhausting
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and unrealistic demands on them, and being deluded about who we and others
are. This means losing track of the labour of others that supports our lives and
the labour and agency of nature, of earth others—what some socialist feminists
call the sphere of reproduction in contrast to production. The flight from the
material is the political and economic and cultural process that corresponds to
the mind/body and spirit/matter dualisms of the western tradition and encourages
their elaboration into the dematerialising frameworks that govern our lives,
especially in the global economy.

One aspect of dematerialisation is the division between mind people and body
people—expressed increasingly in both class and gender terms. ‘To be cleaned
up after, says Ehrenreich, ‘is to achieve a certain magical weightlessness and
immateriality’—or rather the illusion of these modes of being (Ehrenreich 103).
This is in part the foundation of what has been known as
class-consciousness—think of people who are used to having servants and who
act as if the associated services are beyond their attention. Another closely related
form of denial is to be able, as privileged nations, to ignore, neglect or deny our
energy use and pollution trail, one kind of ecological footprint—‘being picked
up after’ by the biosphere. Real humans labour mentally, and material work,
bodily labour, is increasingly and ideally the sphere of machines, except for a
few holdovers like giving birth and suckling.

Dematerialising political structures erase the agency of the more-than-human
sphere, cause us to misunderstand our lives, and thus engender a false
consciousness that justifies appropriation. The illusions and irresponsibility
resulting from the underlying cultural problematic of dematerialisation have
intensified with increasingly globalised and commodified relationships to nature
and place. Another aspect of dematerialisation, which I also discussed in my last
book (Plumwood, ‘Environmental’), is remoteness from ecological consequences
and illusions of our independence of nature and of the irrelevance of nature.

The logical end-point of the striving to deny and devalue the sphere of the body,
nature, labour and matter is the retreat of the affluent from these spheres into
a state of remoteness , of virtual existence and ‘ghostly pursuits like
stock-trading, image making, and opinion polling; real work, in the old-fashioned
sense of labour that engages hand as well as eye, that tires the body and directly
alters the physical world tends to vanish from sight’ (Ehrenreich 103), and thus,
of course, from responsibility. So, I would add, does our ecological footprint,
and what can be thought of as the supporting labour of nature required to hold
up that foot. The process of heedless dematerialisation in our culture may end
in our final dematerialisation, in the sense of vanishing act, from the earth.
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Attachment to Place
Place wisdom usually sees salvation in attachment to place, and enjoins us to
care for ‘our place’. There is much to be said for love for a specific individual,
animal or place. Love can develop capacities for perception and sensitivity that
might otherwise be stunted, and can provide a basis to spread its virtues of
attention, compassion and care to a wider field. Love for a specific earth place
can provide a basis to care for other (similar) places. Participating regularly in
contexts of neighbourhood can counter anthropocentric ways of thinking and
disrupt human self-enclosure. Local nature study and observation can foster
respectful disclosure and friendship, mutual knowledge and care, as well as
understanding of the ways and needs of non-human neighbours. Whether local
knowledge makes footprint relations more visible is contextually variable and
contestable, but not the need for a place-sensitive culture whose institutions
and customs can support a deep, rich connection to land and place.

But place attachment is developed and exercised in the context of dominant
market cultures which commodify land and place, and of markets in labour
usually requiring individual workers who have few or portable attachments
(such as the nuclear family or less). Place attachment is the first and most basic
casualty of this attachment-minimizing system, while the commodification of
the land presupposes an instrumental model of land relationship that makes
attachment to place hard to sustain. Since the industrial revolution, attachment
to place has been punished in the economic and employment systems of late
globalised capitalism, and current examples are either hangovers from an
incompletely realised project or practises of resistance. Dominant commodity
culture marginalises nature and place, and what measure of land attachment it
permits persists in spite of institutions like the market.

It may be vital to love, but in these conditions, individual love for place is
unlikely to be innocent, may register false consciousness and be exercised at the
expense of other places, and fostering individual attachment must be incomplete
as a strategy. So it is crucial for the integrity of place discourse that it give more
consideration to its own limits and potential for misuse. Included here is
considering the usefulness of indigenous models of place relationship for
contemporary western contexts and for ecological concern. Some of these limits
of application arise for the west as result of the fragmentation and malformation
of place by the mind/body, reason/emotion and respect/use and other splits
characteristic of western culture. It is these splits that frustrate place discourse
as a genuine ecologically-aware discourse. A more unified place relationship, as
in indigenous examples, can be a wonderful instrument or voice for
communication with and sensitivity to the earth and other humans. But current
proposals (like bioregionalism and self-sufficiency) for reunifying place for the
west will miss the connection with environmental problems unless they take
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better account of the splits, especially the mind/body split in its place
manifestations.

These splits register in the way we try to define or characterise place. Place is
thicker and more concrete than mere location, and story helps makes it concrete;
but it is not enough to say that place is the intersection of multiple
narratives—we can say this of anything at all. I think we need to keep our feet
on the ground here (literally), and avoid overly dematerialising place concepts:
place can be focussed widely or narrowly in relation to different frameworks,
but in a materially-embodied life has ultimately to locate a piece of ground, a
piece of the earth.3  But these problems about place are minor in comparison to
those that beset the rest of the place-lovers’ apparatus, the concept of giving
honour to place in terms of celebrating ‘one’s own place’ or ‘one’s place’.
Bioregionalists urge that this must be ‘the watershed’, the basic place that
commands our identity and loyalty. But we need to be sensitive to the nuances,
the kinds of attachment involved. Here I fear that the influence of Heidegger
may be sending a promising place critique in the wrong direction, through an
excessively singularised focus on a central, set-apart home-place or One True
dwelling place, producing a Cosy Corner or ‘Inside the Beltway’ account of place
that obscures ecological issues and north/south relations.

The Heideggerian singularity of focus legitimates a narrowing of place
relationship to a special place, in a way that supports a concept of the home
property of a (national) self that is strongly set apart from and above other places,
in terms of care and priority. Centric place ideals of military empire and colonial
privilege, as expressed in the motto Deutschland Uber Alles, and in the image of
the moated or hill-placed castle or the defensively hedged or fenced colonial
‘big-house’, rest on the subordination or instrumentalisation of other places.
Perhaps it is less Heidegger’s anti-modernism (as critics like Hay have claimed)
we should associate with Nazi ideology than this ideal of a pure home, an ideal,
strong hyperseparate seat of self. This One True Place can easily become a
national-cultural home, a special place, elevated above all others, whose
purification demands the eviction of alien elements. This discourse can legitimate
projects of perfecting and purifying home at the expense of other, lesser
homes—those of ‘less civilised’ indigenous others who do not ‘dwell’, whose
ties to the land do not take the form of cultivation labour, and whose places can
be deemed degradable under the guise of improving civilisation.

A One True Place account like this is quite compatible with the dwellers’
continued participation in environmental degradation. Attachment to the One
True Place is no guarantee of honour to other places, and certain modes of
attachment may even require the degradation of other places. The British Royal
Family loves Balmoral, and they see to the protection and improvement of this
place, but their care is made possible by the fact that they have their money
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invested in a swag of companies that are despoiling systematically other people’s
places, and relations of power embedded in the commodity ensure that they
need neither know nor care about those places.

For a sounder and more illuminating way to understand ‘one’s place’ or home I
think we should listen to some indigenous advice from Bill Neidjie. ‘You got to
hang onto this story because the earth, this ground, earth where you brought up,
this earth he grow you’ (Neidjie, ‘Story’, 166), and he repeats the point elsewhere:
‘This piece of ground he grow you’ (Neidjie, ‘Story’, 61). This piece of ground that
grows you (in the same way, he insists, as it grows a plant or a tree) would also
usually be identified by indigenous people as ‘country’, the place of one’s clan
or community, is also connected to other countries in various cross-cutting ways.
Neidjie’s wisdom reflects a view of nature and place as, to a much greater extent
than in western culture, an active agent in and co-constituter of our lives,4  but
also a view of ‘growing up’ as a process in which the energy of others is actively
invested.5  But it also reveals some important ways in which indigenous concepts
of ‘place’ or ‘country’ might be thought of as integrated in a way that those of
the dominant culture may be thought of as fragmented. The average Australian
moves 13 times, and ‘country’ can be multi-sited. Which bit are we selecting as
‘your place’? The answer may be well an abstraction, something like ‘a vaguely
identified nation-state’, rather than a specific piece of the earth.

This assumption of singularity can be used to privilege a place of consciousness
and self-identity over the materially-supportive but denied places of the other,
conceived as absent referent. There are strong resonances of mind-body dualism
in these constructions, with their privileging of a mind which is dependent on
but unaware of a maternal, material body it is depleting. Such constructions are
inimical to any self-reflective project of interspecies negotiation and
accommodation.

The most serious problem for the integrity of current discourses of ‘one’s place’
is the split between the land of attachment, one’s self conscious identity place
(usually the home), and the economic place, or rather economic places, those
places on earth that support your life. Writing the land of attachment, in a recent
collection for example, professes a singular ideal of ‘a story alive with one place
on earth, a place that calls us home’, ‘I would piece you together from what you
tell me of home’ (Tredinnick 31, 28). The editor has sought stories that ‘sing into
life a place that is sustaining, sacred, special to a writer who lives in it or
remembers it well, a place where deep attachments rest, a storied place’ (31). In
the vast majority of cases in the contemporary global context, a singular concept
of place has to be a dematerialised and false consciousness of place—hence not
an ecological concept of place or self.

The story of One True Place the contributors are required to tell may also be
seen as an attempt to bring over into white culture indigenous ideals of country.
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The problem is that in the context of the dominant global consciousness, such
ideals encourage us to direct our honouring of place towards an ‘official’ singular
idealised special place consciously identified with self or soul, while disregarding
the many unrecognised places that provide the material support of self, most of
which, in a global market, are likely to elude knowledge and responsibility.
This split between a singular, elevated, conscious ‘dwelling’ place and the
multiple disregarded places of economic support is one of the most important
contemporary manifestations of the mind/body split (incorporating also elements
of reason/emotion dualism). Thus expressed, the mind/body split permeates the
global economy, and is inseparable from our concepts of identity, economy and
place.

What makes such a singular discourse of ‘country’ and self-place honest and
life-sustaining in the indigenous case and a dishonest and life-defeating
expression of false consciousness in the consumerist case is precisely that in the
indigenous case the places of attachment that form your country of the heart are
the very same places that do ‘grow you’, that support your material as well as your
emotional life. In the consumer case they are usually (perhaps even necessarily,
to the same extent that production is a degrading process) different places, are
multiple. For Neidjie, ‘this ground, earth where you brought up, this earth that
grows you’—all these concepts can coincide, be unified, in ‘country’, the place
of attachment and mutual life-giving, which eventually even recycles the human
as sustenance for other life-forms seen as having a similar relationship to country.
The place of attachment, the place of mind and identity, and the actual place of
material support are one and the same. For us, they are split along mind/body
lines.

It will not do to evade the problem of the split by pretending that we already
have a unified concept or can easily get it by paying more attention to or
celebrating our places of attachment. Nor will it do to substitute a distant and
dubious ideal of self-sufficiency for consideration of the multiple places that
support our lives. What is the effect then of starting from the other, materialist
end and taking this indigenous concept of country [eg Neidjie’s] as a criterion
of ‘your place’, so that ‘your place’ is those parts of the earth that ‘grow you’, that
support your life? This seems to correspond quite closely to the recently
introduced idea of ‘the ecological footprint’, as all those places that bear the
ecological traces of one’s passage, or that carry the ecological impacts of
supporting your life. Taking this concept instead of some consciousness-based,
singular notion of ‘home-place’ or dwelling–place as basic has some startling
consequences, revealing the extent of the false consciousness and fragmentation
of place in the dominant culture, and the need for understanding both as an
important part of a critical account of place. The indigenous criterion reveals,
as denied or shadow places, all those places that produce or are affected by the
commodities you consume, places consumers don’t know about, don’t want to
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know about, and in a commodity regime don’t ever need to know about or take
responsibility for.

These places remote from self, that we don’t have to know about but whose
degradation we as commodity consumers are indirectly responsible for, are the
shadow places of the consumer self. The places that take our pollution and
dangerous waste, exhaust their fertility or destroy their indigenous or nonhuman
populations in producing our food, for example, all these places we must own
too. We must own to the coral reefs wrecked to supply the clownfish in the fish
tank, the places ruined by and for fossil fuel production. We must smell a bit
of wrecked Ogoniland in the exhaust fumes from the air-conditioner, the ultimate
remoteness, put-it-somewhere-else-machine. On the Neidjie criterion, we would
have to accept all these shadow places too as ‘our’ place, not just the privileged,
special, recognised place, the castle-of-the-self-place called home.

I am not of course arguing that there’s necessarily anything wrong with loving
a special place, or that justice demands that we each love and care for all places
equally, any more than it requires that one love one’s child only as much as all
other children and no more. But justice does require that we take some account
of other children, and of our own and our child’s relationship to them, perhaps
even that we not aim to have our child thrive at the expense of these other
children. In the same way, in the place case, I think we may have to start the
process of recognising denied places by owning multiplicity, envisioning a less
monogamous ideal and more multiple relationship to place. An important part
of the environmental project can then be reformulated as a place principle of
environmental justice, an injunction to cherish and care for your places, but without
in the process destroying or degrading any other places, where ‘other places’ includes
other human places, but also other species’ places. This accountability requirement
is a different project, and much more politically and environmentally demanding
project, than that of cherishing one’s own special place of dwelling. It is a project
whose realisation, I would argue, is basically incompatible with market regimes
based on the production of anonymous commodities from remote and
unaccountable places. A practice that requires a multiple place consciousness
can help to counter dematerialisation and remoteness.

Reworking Bioregionalism
The emphasis on singularity of place usually leads those who have got this far
in the ecojustice critique of place to advocate some form of bioregionalism or
localisation devolving economic production to a single, small, unified ‘home’
community as a way of healing the fragmentation of place. There is likely no
unique solution to the problem of recognising denied places, but we can suggest
some general principles in terms of parallels with other mind/body resolutions.
Think what it would mean to acknowledge and honour all the places that support
you, at all levels of reconceptualisation, from spiritual to economic, and to honour
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not just this more fully-conceived ‘own place’ but the places of others too. Such
a program is politically radical, in that it is incompatible with an economy of
privileged places thriving at the expense of exploited places. Production, whether
from other or self-place, cannot take the form of a place-degrading process, but
requires a philosophy and economy of mutual recognition.

What is valid in bioregionalism is the demand for place honesty and
responsibility, which involves countering remoteness and denial. Filling these
out requires an ethics of place and a politics of place. Their development is
stunted because the ideal is so often automatically identified with living in One
True place, with living in a self-sufficient household or community, or in a single
watershed. But we could draw another lesson from the indigenous model—that
we need to develop forms of life and production where the land of the economy
(production, consumption, and service provision) and the land of attachment,
including care and responsibility, are one and the same.

This means that there are two basic routes to restoring place honesty: we can
retain highly singularistic ideals of place and try to reorganise economic life to
fit them—the self-sufficiency route—or, alternatively, we can recognize the
reality of multiple relationships to place but insist that they be reshaped as
meaningful and responsible. The last is the suppressed alternative, the ecojustice
route to dealing with the mind/body splits of place. I am tempted to swim against
the current of the self-sufficiency tide and point out the virtues of this different
route to honesty, fearing that the return to the small, wholesome, pure
community is a cup western culture may have poisoned forever. In a colonising
and dualistic culture, advocacy of singularistic allegiances to place is likely to
express or encourage false consciousness. In western culture, so strongly drawn
to and corrupted by the patterns of mind/body dualism which deny or devalue
a supportive material order conceptualised as other, the self-sufficiency route
courts trouble in the form of denial of dependency on an inconsiderable,
inferiorised other that is outside the system of privilege and self-enclosure. Ideals
of self-sufficiency can idealise a ‘community’ version of individualism which
does not envision the community in relationship with others and which thus
neglects or suppresses the key justice (north/south) issue of relationship with
other communities—downstream communities especially. Taking responsibility
for remote places requires strong institutional and community networking
arrangements.

Of course we can also mix these strategies, and a judicious combination of local
and non-local production and care seems the most likely as well as the most
sustainable outcome. This means sourcing more of our needs from local land,
using forms of discount for the local perhaps, and extending public and political
forms of care and value to those non-local areas our production and consumption
impact upon—for example by giving value and standing to distant land and its
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ecological services and taking some social responsibility for its maintenance. But
we have many options other than self-sufficiency for the mix here. To envisage
these options, think about the difference between the ideals of growing all your
own vegetables in your own garden, versus participating in a community garden,
in Consumer Supported Agriculture, or in a cooperative working for trade justice,
as contrasting and potentially complementary routes to place accountability.

An ecojustice ideal of this kind for an ethical politics of place is not incompatible
with and can even support some limited forms of self-reliance, but it is clearly
not the same as, and does not imply, any ideal of self-sufficiency based on a
relationship to place so singular that it would exclude exchange. The
responsibility principle is compatible with some forms of exchange, and with
the desirability of some exchange of goods and bads between places, provided
this meets the ecojustice criterion of making one or both places involved in the
exchange better and no places worse. Is it not perhaps poorly accountable
commodity systems of exchange at whose door we should lay much of the blame
for the contemporary fragmentation of place, rather than the existence of
exchange itself? Exchange could also have at its core celebration and exchange
of place and place knowledge, and take place under conditions of connection,
knowledge, care and responsibility. If unity versus dissociation are not the only
options for relationships with place, a critical sense of place based on knowledge
and care for multiple places could be the form of place consciousness most
appropriate to contemporary planetary ecological consciousness.

 

Val Plumwood (1939-2008) was a founding intellectual and activist in the global
movement that came to be known as ecofeminism. She published three major books
as well as over a hundred articles and encyclopaedia entries, and her work has been
translated into numerous languages. In February 2008 she died of a stroke at her
home in the bush, aged 68. Please see Deborah Rose’s obituary tribute in this issue.
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Notes
1  I do not want to say however that all important place relations reduce to the north/south set, or that
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3 Thus Bill Neidjie: ‘This piece of ground he grow you’ (Neidjie, ‘Kakadu’, 166).
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roles.
5 This suggests a parallel with Teresa Brennan’s maternal energetics; see Brennan.
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Val Plumwood (1939-2008)

Shortly before this issue went to press we learned the sad news that Dr Val
Plumwood had died suddenly at her home in the bush at the age of 68 as a result
of a stroke. Val was a founding figure in the global intellectual movement aimed
at reconfiguring western philosophy, seeking to move it from human-centrism
and toward eco-centrism. She brought a feminist perspective to this work and
was foundational to what came to be known as ecofeminism. In recent years she
has been a leading figure in the ecological humanities and has contributed to
the Ecological Humanities Corner both directly, through her own publications,
and less directly, through her role as referee and provider of stimulating ideas.

Amongst the general public Val was well known for a number of reasons, all of
which stem from her commitment to living her philosophy, not just thinking it.
She was a forest activist and a public intellectual. Perhaps most iconically, she
survived being grabbed by a crocodile that pulled her into the death roll. Her
nearly completed, and long awaited book, The Eye of the Crocodile, was her
exploration of the philosophical implications of the experience of being prey,
and thus of being a participant in ecological relationships that expose human
vulnerability.

Val was a Fellow at the Centre for Resource and Environmental Studies at The
Australian National University for a number of years, first as an ARC fellow and
later as a Visiting Fellow. In recent years she had also held Visiting Professorships
at a number of universities around the world, including University of California
Berkeley, University of Lancaster, McMaster University (Ontario), and University
of Frankfurt.

She was a prolific author, with three major books to her credit, and translations
into numerous languages including Chinese and Turkish. As well, she authored
over a hundred articles and encyclopaedia entries. She is featured in Joy Palmer’s
volume Fifty Key Thinkers on the Environment (Routledge 2001), along with
Buddha, Gandhi, St Francis of Assisi and others. We are honoured to publish
one of her most recent papers in this issue of Australian Humanities Review.

 

Deborah Rose, 10 March 2008
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